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YOGA SUTRAS OF
PATANJALI

A Guide to Self-knowledge

Mahamandleshwar Paramhans
Swami Maheshwaranandapuri

FATGHTATETTHI S fSRTelcatd, Il %2 1

49. Sruta-anumana-prajiiabhyam-anya-visaya viSesarthatvat

Sruta — tradition

anumana — conclusion
prajiabhyam — truth
anya-visaya — something else
visesa — special, particular
arthatvat — object

This knowledge is of a different kind than knowledge gained from what is
heard, read, or inferred.

The experience of ritambhara pragya is something completely different from
knowledge acquired in the usual way. Certainly, through reading, learning, and research, one
arrives at certain views and results. However, the knowledge gained from this is limited in
nature.

In this superconscious state, however, the intellect is enabled to directly receive the
knowledge of reality and truth without any doubt and free from any ambiguity. In this
samadhi the consciousness is immediately filled with divine knowledge (para-vidya) and
wisdom.

(amw 2023 | (4)
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50. taj-jah samskaro nya-samskara-pratibandht

taj-ja — originated, caused
samskara — impression

anya — others

pratibandhi — inhibit, repress

The impression created thus displaces all other imprints (samskaras).

At this stage of samadhi, all the qualities, impressions and imprints of the past life
stored in the unconscious and subconscious gradually dissolve.

All experiences and impressions of the past are present in us as samskaras. These
are also called "remnants of karma" (karmashaya) in yoga. Their complete dissolution
means liberation from rebirth and death.

When the practitioner has experienced and realised the knowledge (ritambhara
pragya) described in the previous siitra, they can fully understand the primordial nature
and cosmic laws. This awakens perfect vairagya in them, which from then on determines
their inner attitude and actions. If this vairagya is consolidated, they finally free
themselves from all attachment and dualistic views and will soon attain liberation.

The following is an explanation of the state of absolute and supreme consciousness,
nirbija samadhi.

[ oSN aNhaNaN I aNhaN o o
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51. tasyapi nirodhe sarva-nirodhan-nirbijah samadhih

tasyapi — also this

nirodha — controlled

sarva — all

nirbija — without seed

samadhi — highest consciousness

(amw 2023 |
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When this too is brought to a halt, then the "seedless" nirbija samadhi is
attained.

As Patanjali explained in the previous sitras (see sitra 48 and 50), all remaining
samskaras are extinguished by ritambhara pragya. However, this realisation is also a vritti,
a “wave” in consciousness that must be resolved. Finally, if the vritti of the ritambhara
pragya is also brought to a halt, everything is thus purified, and all the germs and causes of
the karmas are destroyed. This state is called nirbija samddhi or kaivalya avastha (literally
“just being there”, absolute consciousness, pure existence).

MOKSHA means “liberation” from the Chorasi Ka Chakra, the “wheel of rebirth”, and
thus freedom from suffering and death.

In the cycle of rebirths, which encompasses all forms of existence, the arma may be
reborn in the body of an animal or as a human being, or, if they have particularly good karma,
they may dwell for a long time in the planes of the gods (devas). However, even the astral
existence in "heaven" is not eternal, but temporary. Even God Indra (supreme god in Hindu
"Olympus") can be reborn as an ant in a next life due to past karmas, as the scriptures say.
Liberation is achieved only when all karmas — good and bad — and also the seeds of karmas
are completely dissolved and extinguished. Then the afma is no longer bound to birth and
death in a physical body.

When the yogi reaches nirbija samadhi after the various samadhi stages and
experiences, the end of earthly life is usually also near. The atma is now like a bird whose
wings have become strong and vigorous and which is preparing to leave the nest for good.
Those who have realised the highest stage of samadhino longer cling to earthly existence. To
them, life appears as if someone were fabricating shadow plays on the wall with their fingers.
Just as we feel no pain or pleasure in the shadows, the liberated person feels earthly life as a
shadow play and distances themselves from it.

Samadhi is the goal of those who have chosen Raja-Yoga, the path of meditation. Of
course, yoga can also be seen only as a method of maintaining health through physical
exercises, breathing exercises and the Hatha-Yoga purification techniques. Through these
exercises, a long and healthy life, reduction of stress, ability to concentrate and much more
can be achieved. However, those who think more deeply about the essential questions of life
—"Where do I come from? Who am I? What was [ born for? Where am I going after this life?"

(amw 2023 | (6) )




( firea Eu Rrear et m e v o )

—will strive for the realisation of the meaning and purpose of life.
Holy Gurujt said in his bhajan BHAT TUMA JAGO RE TERA AVASARA BITA JAYA.

Brother, wake up, your time is almost up!

You have fallen into the sleep of ignorance,

which will bring you great suffering.

Again and again, you will fall into the wheel of life,
and only your Guru can free you from it.

Why do you die in the web of moha and maya,

like a spider caught in its own web?

Brother, recognise this life as a precious gem that you rarely get.
The recognise of human life is to realise the arma.
Then you will experience God in your heart.
Mahaprabhuji, my divine master,

this sleeping swan, within me.

Sr1 Madhavananda says, "Listen, everyone!

Do not waste this precious human life!

People possess two precious treasures that help them realise their goal: viveka and
vairagya. Through viveka, the power of discrimination and decision between unreality and
reality, the inner longing for knowledge of reality and truth grows. This forms the basis for
vairagya, viewing worldly desires and cravings merely as disturbances and hindrances on
the path. God becomes the most important part of life — not merely to worship and adore
Him, but to become one with Him. To experience this union with the supreme god-
consciousness is possible through yoga.

In samadhi all dualism finally dissolves. You are then no longer conscious of yourself
as an individual, but identify yourself with the All-Consciousness. When knowledge,
knower and object have united, from this point of view suffering no longer exists. You realise
that suffering is illusion and error. It is just one vritti among many other vrittis. Where does
the pain go when you are under anaesthesia? You don't feel it because your consciousness
has been separated from the sense perceptions and therefore you are not connected to the
vrittis related to it. A Realised One considers sickness and pain as processes in the physical
body with which they no longer identify. They observes these conditions as a witness and
can, if they wish, withdraw their consciousness from them.

(amw 2023 | (7)
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Yoga is not just doing various exercises — physical or mental — but encompasses the
whole of life and thought, day after day, throughout life. Always live and think according to
santa bhava (sant = pure, holy, bhava = attitude, state, attitude). Strive to be holy in your
daily duties and tasks, at least in thought. You may be materially poor, but never let your
mind become poor. One day your thoughts will be realised. Now this does not mean that you
should think of money and wealth. Keep your mind always on truth and reality — love
everyone, pray for God's blessing and help for everyone, and help everyone yourself as
much as you can. Do for others what you would like to do for yourself. Say to those around
you what you would like to hear, and treat them as you would like them to treat you. Then
lead your life in santa bhava, as a saintly person.

As far as your daily duties allow, practice and meditate whenever you can. In the
beginning, concentrate on a symbol, and then go beyond its form and shape to the formless
(nirguna). The symbol helps you to overcome the disturbances and distractions in the mind
while you are not yet able to detach in nirguna. There are many symbols you can direct your
meditation to: a flower, a mountain, a tree, or some other symbol from nature — or, better yet,
a saint, Jesus, Buddha, Krishna, Mahaprabhuji, or your spiritual master. The best symbol for
your meditation is a holy incarnation or realised personality with whom you feel a close
connection.

When I was a child, I always felt deep longing inside me, but I didn't know exactly what
I was longing for. I often withdrew from the other children and appeared to people as
serious and thoughtful. I was looking for something and couldn't express what it was.
When I was eleven years old, my father, who had been a role model and teacher to me
until then, died. That same year Holy Gurujt came to our village to visit my mother, his
sister. [ saw GurujT for the first time in my life. I knew only from stories that my uncle
was Swami and was supposed to be a very well-known and important personage. When
Guruji came to our village with his attendants and I saw his charisma, dignity and
beauty, I instantly realised that this was what I had always been looking for. I did not
even have the opportunity to speak a word with him at that time. But his image remained
deep in me, and my only thought was how I could become like him.

After two years it became possible that I could live with him. Now my longing was
fulfilled, and my search was over. However, it was not an easy time to live with him, and
several times I was close to giving up hope of ever reaching my goal. But again and
again he led me onward.

(amw 2023 | (8)
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So too, one day, a vision or an image will come to you that will fulfil your quest. Accept
this symbol and meditate upon it. One day all these aids will disappear and pure light and
emptiness will appear. When this happens, it is a sign that your chitta-vrittis are now at rest.
Ifyounotice restlessness in your mind again, gently direct it back to your inner symbol.

Holy Guruji, my master, often said to his disciples, "You know a lot — but unfortunately
not what you should know. You have seen much —but unfortunately not what you should
have seen. You have heard much — but alas, not the voice you should have heard. When
your life is over, you will realise this and your pain and disappointment will be
immeasurable. You will long to return to Earth to do better in the next life."

Only one thing helps: trust in the master, the way and the practice.

My teaching is the teaching of Mahaprabhuji, the teaching of the Vedas and
Upanishads. My aim is not only that through yoga you may remain healthy, beautiful and
vital, or that you may acquire medical and psychological knowledge. You can study that
better in the university. The disease from which [ want to cure you is the disease of birth and
death. The operation I want to perform on you is the removal of all karmas. | want to be your
advocate before the supreme law. The ashram is also a university, but para-vidya is
transmitted there, by which one passes from unreality to reality. The way to that is through
practice.

One day you will realise and decide that you have wandered enough. Then you will
finally listen to the voice of your inner self, find your path and walk to your destination. My
wish for you all is that at the end of life you will not be empty-handed, but will carry within
you the knowledge and light of reality. The Yoga Siitras of Patanjali show you the way.

The next part of Patanjali's Yoga Siitras is entitled SADHANA- PADA. In it, the
exercises that can lead us to the desired goal of samadhi are explained.
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Release, salvation, uplift and liberation
in the classical medieval VaiSesika and Nyaya

Anja Vukadin

Abstract

This paper presents the terms nikhsreyasa - salvation, abhyudaya - uplift and moksa -
liberation in the Vaisesika sitra-s (VS) with Candrananda's commentary. The main focus is
on Candrananda's interpretation of these terms. Moreover, the definition of apavarga —
release, does not appear in the VS but in the Nyaya sitra-s (NSt). Therefore, the definition
of apavarga is taken from the NSi, as is the definition of nihsreyasa for comparison with
the definition in the V'S.

1. Release —apavarga'

The term apavarga is found in the NSii together with the nihsreyasa. These two terms
are usually translated indistinctly as release. However, Slaje shows in his paper that
apavarga and nihsreyasa differ in meaning. The term apavarga can be precisely defined,
asitoccurs eight times inthe NSt. InNSii 1.1.2, the meaning of apavarga is explained:

NS@ 1.1.2: duhkhajanmapravyttidosasamithydajinananam uttarottarapaye
tadanantarapayad apavargah.

“Because of the disappearance of the previous one upon the annihilation of the
respectively successive one pain, birth, activity, faults and misapprehension, release
(apavarga) [follows].”

Further, in NSu 1.1.9, apavarga is mentioned in connection with the prameya (objects
ofknowledge):

NSa 1.1.9:
atmasarivendriyarthabuddhimanahpravrttidosapretyabhavaphaladuhkhapavargas tu
prameyam.

(amw 2023 | GCD
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“Soul (atma), body (sarira), senses (indriya), objects (artha), intellect (buddhi), mind
(manah), activity (pravrtti), faults (dosa), transmigration (pretyabhava), fruit (phala), pain
(duhkha) and release (apavarga) are the objects of knowledge.”

The apavarga is classified under the objects of knowledge. According to Slaje, the
apavarga is a terminus technicus for release in NSu because it logically appears in the
discussion of final salvation and the cessation of rebirth (Slaje, 1986:163).

NSii 1.1.22: tad (scil. dubkha - [cf. NSii 1.1.21])" atyantavimokso' pavargah.
“Release is the final liberation from [sorrow].”

NSii4.2.44: tad (scil. nispanna - [cf. NSt 4.2.431") abhavas capavarge.

“And [itis] the absence of'it (i.e., abody) in release (apavarga).”

Before explaining the term niksreyasa in VS, the definition of nihsreyasa in NS is
presented. The nihsreyasa appears only in NSt 1.1.1 and is not mentioned again:

NSa 1.1.1:
pramanaprameyasamsayaprayojanadystantasiddhantavayavatarkanirnayavadajalpavita
ndahetvabhasacchalajatinigrahasthananam tattvajiianannihsreyasadhigamah.

“Salvation (nihsreyasa) is attained from the cognition of the true nature (fattvajiianam)
of means of right knowledge (pramana), the objects of right knowledge (prameya), doubt
(samsaya), purpose (prayojana), instance (drstanta), settled opinion (siddhdanta),
component part of a logical argument (avayava) supposition (tarka), complete
ascertainment (nirpaya), discussion (vada), discourse (jalpa), captious objection (vitanda)
fallacious reason (hetvabhasa) deceitful disputation (chala), futile answer (jati) and the
position of being unfit to carry on an argument from impossibility of agreeing about first
principles (nigrahasthana).”

The discussion on the relationship between apavarga and nihsreyasa, whether they
have the same meaning or not, is given by Slaje. One of the arguments against the terms
having the same meaning is that if both terms had the same meaning, then the question arises
why the NSt would use two different terms for the same meaning. However, in the translated
siitra-s above we can see that both terms occur in different contexts. Niksreyasa can be
attained through the realisation of the true nature of the 16 categories, and apavarga is caused

(amw 2023 | GD )
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by the annihilation of misconceptions and consists in the final salvation from pain. Reading
the NSi commentaries of Uddyotakara and Vacaspati, whose translations are presented in
Slaje's essay, we can see that they distinguish these two terms in terms of two different types.
According to Uddyotakara and Vacaspati, we have two different types of niksreyasa - higher
and lower, the higher being equivalent to apavarga’.

The definition of nihsreyasa in VS of Candrananda's commentary is different in
comparison to NSii presented above.

Salvation —nihsreyasa’

As it is already mentioned above the niksreyasa occurs only once in NSt as it does in

VS 1.1.2: yato'bhyudayanihsreyasasiddhih sa dharmah.

“Dharma is that accomplishment of the salvation and uplift.”

nihsreyasam adhyatmano vaisesikagunabhavariipo moksah.’

“nihsreyasa s the liberation from the self, [that is] the absence of specific qualities.”

The attainment of abhyudaya, as well as nihsreyasa, serves the dharma. Both here
and above, the two paths of nihsreyasa are mentioned. We have two paths that serve the
dharma when they are accomplished. Slaje addresses that niksreyasa from VS 1.1.2 is
the same as apavarga in NSii 1.1.2. If we look at the above translation to apavarga in
NSt 1.1.2 and Candrananda's commentary on VS 1.1.2, we can see that in both cases the
term moksa 1s used for a final form of liberation without further rebirth.

Here, in VS 1.1.2, nihsreyasa is accompanied by abhyudaya - uplift. However, the term
abhyudayaisused several times in VS and is precisely defined.

3. Uplift — abhyudaya’

We have seen that abhyudaya occurs in VS 1.1.2 with nihsreyasa. Candrananda's
commentary on this Stitra explains the meaning of abhyudaya (uplift):

(amw 2023 | ﬁa




( firea Eu Rrear et m e v o )

vagadevatapiijadi kriyanamajyapuspadi nirvatyanam tadaiva vinastatvad
uttarakalam phaladanasakter yasmaddhetor abhyudayanihsreyase bhavatah sa dharma iti
boddhavyah. abhyudayo brahmadi lokesv istasarirapraptar anarthoparamasca.

“Since the actions such as sacrificing, worshipping of Gods and so on, with ghee,
flowers and so on, in as much as they are to be accomplished, have perished because of the
non-power [to produce] the fruit afterwards, so that the cause from which salvation and
uplift [results] is to be known as dharma. The uplift is to obtain a desired body in the worlds
of Brahma, and so on, and cessation of poverty (undesired thing).”

VS 6.1.8: adustabhojanat samabhivyaharato 'bhyudayah.
“The uplift [results] from the association by feeding a person without fault.”

adustam brahmanam bhojayitva tadiyad asirvad adisamabhivyaharat
purusabhyudayah. tatkaranam dharmo bhavatityarthah.

“The uplift (abhyudaya) of a man [comes] with the association of his blessings after
having fed a faultless Brahman. This means its cause is dharma.”

Italso explains what kind of actions do not count towards the attainment of abhyudaya.
For example:

VS 6.2.9: ayatasya sucibhojanadabhyudayo navidyate yamabhavat.

“Because there is an absence of restraint, there is no uplift from the unrestrained pure
food.”

ayatasya visistaprayatnarahitasya Sucimaharam yadycchayo payufijanasya
abhyudayo nasti, visistasyabhisandher abhavat.

“For the one who is uncontrolled, one who is devoid of special effort, who is in as much
as he is consuming by chance the pure food there is no uplift because there is no special
intention.”

It is described that abhyudaya can be attained through the worship and sacrifice of the
Gods, through attaining the desired body in the worlds of Brahma, and through practices,
such as feeding a faultless Brahman. However, in Candrananda's commentary on VS 6.2.9

(amw 2023 | GQ )
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abhyudaya can only be attained by one who restrains himself and eats pure food due to a
special intention, none of these actions are for uplift if they happened by chance. Other
practices for attaining abhyudaya are listed below.

VS 6.2.1: dystanam dystaprayojananam dystabhave prayogo'bhyudayaya.

“The application of the visible acts inasmuch as they have something visible as their
purpose, serves the uplift when they have something invisible.”

Srutismrtiparidrstanam snanadinam dystasya malapakarsader anabhisandhane
prayogo 'bhyudayaya bhavati.

kete?

“The actions like bathing, which is seen in §ruti and smrti, when there is no connection
of something visible (when one does not attend something visible) as removal of a dirt, it
serve in the purpose of uplift.

What are these?”

VS 6.2.2:

abhisecanopavasabhrahmacaryagurukulavasavanaprasthyayajiiadanaproksanadinnaksa
tramantrakalaniyamas cadystaya.

“Inaugurations (bathing in waters of different places, abhiseca), fasting (upavasa), state
of continence and chastity (brahmacarya), residence in the family of the preceptor
(gurukulavasa), retiring into a forest (vanaprasthya), sacrifice (yajiia), oblation (dana),
sprinkling (proksana), cardinal points (din), stars (naksatra), the time of deliberation
(mantrakala) and religious restrictions (niyama), these are for the purpose of invisible”.

Liberation—moksa’
In Vaisesika we can find two definitions of moksa:
VS 5.2.20: tadabhave samyogabhavo ‘pradurbhavah sa moksah.

“The absence of conjunction in the absence of that, non emerges, this is liberation.”

(amw 2023 | ﬁa
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2. Nyayakandalt (NK) (p.273, 17): mokso navanam datmavisesagunanam
atyantocchedah.

“Liberation is the complete destruction of the nine specific qualities of the Self.”

In the paper "On Vaisesika Definition of Moksa"’ by Masanobu Nozawa, the overview
ofthe dating of the two definitions is precisely presented. It is clear from Nozawa's work that
both definitions existed in parallel around the 5th century. After the remarkable change in the
Vaisesika system between 450 AD and 550 AD, mainly due to Prasastapada's reform of the
system, the first definition of moksa is continued in the Padarthadharmasamgraha (PDhS)".

In Candrananda's commentary on VS, we find the first definition on moksa. The first
definition on moksa occurs in the context of VS 5.2.18-20, section on the “activity of arman.”

VS 5.2.18: kdyakarmana "tmakarma vyakhyatam.
“The activity of atma, the selfis explained with the instrument of abody.”

iha atmasabdena vayuh, yathatmasamyogaprayatnabhyam haste karma
tathatmavayusamyogat prayatnacca pranayamakarma.

“Here the word atma means wind (breath), just as action in the hand (results, comes)
from the effort of a conjunction with the soul, in the same manner, the action of pranayama
(breath exercises) comes from an effort of the conjunction with the soul.”

VS 5.2.19: apasarpanam upasarpanam asitapitasamyogah
karyantarasamyogascetyadystakaritani.

“Moving away (the mind that moves the body at the time of death) and moving towards
(mind moving the body at the time of creation), the conjunction with the growth of an
embryo (lit. of what has been eaten and drunk), and the conjunction with another effects,
these are affected by the unseen force.”

Candrananda's commentary on VS 5.2.20:

evam riipasyanady apasarpanadi nimittasyadystasyabhave jivanakhyasyatmamanah
samyogasyabhavo'nyasya ca sarivasyapradurbhavo yah sa moksah.

“In the absence of an unseen force that is the reason for moving away, and so on, of the
form and so on, there is the non — existence of a conjunction between the soul and mind that
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means life and there is also the non — emerges of another body, that is moksa.”

If we compare Candrananda's definition of moksa and his explanation of niksreyasa,
which could be understood similarly to moksa, we see that there is a difference between
these two terms. nihsreyasa would be the absence of certain qualities of the soul, which
almost corresponds to the second definition of moksa in the NK, the complete destruction of
the nine qualities of the soul. Candrananda, on the other hand, defines moksa as the non-
existence of another body. Candrananda distinguishes niksreyasa from moksa. Since the
NSt does not use the term abhyudaya, we could say that apavarga in the NS is similar to
moksa in Candrananda's VS.

5. Conclusion

In VS of Candrananda's commentary, we find abhyudaya and nihsreyasa, the
accomplishment of which serves the dharma. The first term, abhyudaya, defines the
practices, religious rituals, etc., and niksreyasa is explained as the absence of certain
qualities of the self. Candrananda also explains moksa, which appears when there is no
connection with another body.

In the NSt we have seen the definition of apavarga, which is similar to Candrananda's
moksa. Apavarga is defined as the final liberation from suffering and the absence of a body,
as in Candrananda's moksa. However, the NSi does not use the term abhyudaya but
nihsreyasa and can be divided into lower and higher niksreyasa, as explained above, which
can be analogous to the terms abhyudaya and nihsreyasa in Candrananda's VS.
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Stidasiens, Vol. 30:163-177.

1 apa -\vyj — to abandon, release, see further translation in https://www.sanskrit-lexicon.uni-
koeln.de/scans/AP90Scan/2014/web/webtc/indexcaller.php.

2 NSu 1.1.21: badhanalaksanam duhkham iti. “Pain [has] the characteristic of uneasiness.”

3. NSu4.2.43: na nispannavasyambhavitvat. “It is not to, because of the state of being (the cognition) surely
(arises) in the accomplished (body).” The word nispanna is translated here as the accomplished body, the literal
translation is 'born', 'arisen’, 'sprung up', 'accomplished'. This sétra is from the second part of the fourth chapter of
Nyaya that deals with the development of cognition of the true nature (tattvajiiana) and its realization through the
practice of meditation. NSt 4.2.37: samadhivisesabhyasat. “(The cognition of the true nature arises) from practice of
specific profound meditation (samdadhi).”

The NSt 4.2.43 relates on previous NS 4.2.41: apavarge pyevam prasangah. “Such contingency [can appear]
eveninrelease.” Here it is claimed that such external objects that cause the disturbance (such contingency) may even
appear in release. However, NSii 4.2.44 explains that release means the absence of that accomplished body. If the
body is absent in the release then the sense-organs are as well absent since they are part of a body and the external
objects can bring about cognitions only with the contact of sense-organs.

4 Forthe full interpretation on nihsreyasa of Uddyotakara and Vacaspati, see Walter, Slaje. 1986. Niksreyasam im
alten Nyaya. Wiener Zeitscrift fiir die Kunde Stidasiens, Vol. 30:163-177.

5 nih-Sreyasa, n. —the best i.e., ultimate bliss, final beatitude, or knowledge that brings it. https://www.sanskrit-
lexicon.uni-koeln.de/scans/AP90Scan/2014/web/webtc/indexcaller.php.

6  This is only a last sentence of Candrananda's commentary, the full commentary on this s#tra is introduced
in the section 3. Uplift — abhyudaya.

7 abhi—ud -\i, m. — rise, prosperity, good fortune, etc. https://www.sanskrit-lexicon.uni-
koeln.de/scans/AP90Scan/2014/web/webtc/indexcaller.php.

8  Vmuc — let loose, release, liberate. https://www.sanskrit-lexicon.uni-
koeln.de/scans/AP90Scan/2014/web/webtc/indexcaller.php.

9  Forthe full explanation of the origin of these two siitra-s, see Karin Preisendanz (ed.), Expanding and Merging
Horizons: Contributions to South Asian and Cross-Cultural Studies in Commemoration of Wilhelm Halbfass, Wien:
Verlag der Osterreichischen Akademie der Wissenschaften, 2007, pp. 385-399.

10 When we look in PDhS then one would assume that this is the beginning of the new definition of moksa:

“ragadvesadyabhavat tajjayor dharmadharmayor anutpattau...”

But when we compare this sentence with the sentence from Tattvarthavartika (TAV), that refers to the old definition
of moksa from VS, then we can see that it is only an inversion fromthe VS 6.2.17.

TAV: “...icchadvesabhavad dharmadharmabhavah...”
VS 6.2.17: “icchadvesapurvika dharmadharmayoh pravrttih.”

Further on the sentence from PDhS shows that moksa definition is the same as the old moksa definition from VS
5.2.20:

PDhS: tada nirodhan nirbjjasyatmanah Sartradinivrttih. punah punah Sariradyanutpattau dagdhendhananalavad
upasamo moksa iti.

“When the body and so on occur no more, being calm like and [extinguished] fire whose fuel has been burnt up is
emancipation.”
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B & FTe ohi foreifed T 21 97 Teae Y T o ereeer He i Tt stfram 21 fadte
TS H HIT TEord &1, QT HTTToTeh AT et &1 1 81 fofie] 3 o T 81 o STTcieh ohl 327k THTTerd shtell
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N I8 T IO TR 2 7 ST ST 2T ST e 36 STaT I ohi Syl & i1 St &l & |

Is that sun not admirable that when offered a little water happily gives sweet water to
many people?

Wﬁﬂaﬁwﬁﬁz,w ﬁaaﬁﬂﬁrm |

afe o1 gamETet , TedTen SferehTeRy 1S 361

qfeh T ot &1, T2 o 3T<T HH LT & d I8 I=aTe 3 3T 37freh | AR =1 61 i &
forr Tcefed s h A 2 |

Does not matter how the person is, if he is doing a good job. He should be thanked
and praised to perform even more good work.

Fg famafa @, heret JoTq | |
e ad T wrsty, e e T g e
ol Skl Wikl © & W1 7o TR T et @ | e off fRS] ot T ot g e o |

A dog always gets desired thing by barking. A mother also never gives milk to the
baby that is not crying.
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If the mean/despicable politics touches some religion, it surely destroys the whole
country.

Fgles, A T, gl TwEe=sd |

AT Rt , ST et war ugyoll

S Felfeq, 1 ST § IETSH Tgfg TaH el & 3R smreafensh, sTifeefoss ua oo
A1 ATt Bt 98 e H wmef it 7, e 37w e ® |

That is the highest education that uproots a bad and creates a good intellect and
destroys all three problems, physical, natural and mental.

FU T WFT A, Ufaarsid sgag: |
AR 7 ehisdte, arat Junfa et 122 1
aft 1 | Al s aiga AT TR &, @ SEE 1 H ga g s off forelt B et e g |

If a whole lot of hemp/marijuana falls into the well then intoxicated by it nobody
will listen to anybody. (This is the saying in India: When everybody in the same house
have same nonsense opinion it is said that the marijuana is in your water.)

Fasll GHAGE, T HEMY GEwed |

USRI AETAISRA, TEa A e 1%

S, GAI 3R gE Atk el ol @ 4 el 9edl & | 38 ITRH e, 2 S 36 e, Hid 3T
38 o ATl ¥ feraiford =& fepan S |

The ungrateful, bad minded and evil person can never be happy. That person is
great that does not allow the be distracted/affected by such behaviour.




: 2582-6360

arTe: : TAI9eNTEAIT ST el WA - @i =, vamm =w, warer, gy

Website : vgda.in  Youtube : www.youtube.com/c/vishwagurudeepashram E-mail : jaipur@yogaindailylife.org




	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10
	Page 11
	Page 12
	Page 13
	Page 14
	Page 15
	Page 16
	Page 17
	Page 18
	Page 19
	Page 20
	Page 21
	Page 22
	Page 23
	Page 24
	Page 25
	Page 26
	Page 27
	Page 28
	Page 29
	Page 30
	Page 31
	Page 32
	Page 33
	Page 34
	Page 35
	Page 36

